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Tasawwtuf: Reality and Essence 


The Tasawwuf (Islamic Sufism) is not an innovation or a 
concept derived from any non-Muslim nation, but it is a pure 
stream of Shari'ah that existed in the age of the Prophet 
(sws) and the age of the companions, but existed in a much 
better way than in the post-apocalyptic period. yes, of course, 
this sufism did not exist in the form of it's well-known term 
and regular stream in that period,but it does not mean that 
Sufism did not exist in the earliest time; and how can any era 
of Islam be free from Sufism when Sufism is the soul of 
Shariah and the spritual food of the Muslim Ummah? But 
what can be said about the foolish intellect that in the first 
period of Islam whereas it did not noticed Sufism in the form 
of a formal order so declared it as an innovation in religion 
and a product of the later time. The "kindness" of some 
gentlemen increased to such an extent that they left no stone 
unturned in condemning and criticizing Sufism as a parallel 
religion. Therefor, in this article, Insha-Allah-ta'aala we will try 
to discuss a little bit about the reality and essence of 


Tasawwuf, ie Isalmic Sufism. 
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The Derivation of "Tasawwuf" and the reason for 
naming Sufi: 

Much has been said and written by Scholars about the 
derivation of "Tasawwuf" and the reason for naming Sufi, 
However, since it is not possible to reproduce all these 
interpretations, we will quote a few here. Hazrat Daata Ganj 
Bakhsh Syed Ali-bin-Uthman-Hujweri writes: 

Go) AS Lar CSI 5 SIS BLAS 1 gill gh AS pees ba saline oF wlll ISG By 
Bad pe | pam gil AE Lor CIB yb pradd OS ol iY OS pally come od pel 
ARAN Lalo gl ge eg SUIS | poe aegil Adit SLB J ett od gi 
shay Aa ciara Le ees hele 50 y cslivadl iyo Gee qe Whe ol Oo 9 AT Ss 
he J ger I JU AB g «ASTI oie 9 cd pores Alora! dclivally. ileoti cia 
pel g La phn: cba Bite geal gL AS ody y LIT ghee Cod: lw y debe alll 
UT ye al pg gi leles y gd! po! le fai ode Le LicLa AS :La Le i 
Abal jar 5 cae Yl slat sy Asitball oi gh ail gh Aad pe | por L gid Aga dI 
L1] DURE gee’ a pl om pgubeles sliel Soy oot ye be! 
Translation:The research scholars have made much 
efforts to probe this name and compiled many books on the 
subject. Thereupon a class said that Sufi is called Sufi 
because he wears woollen cloths (soof); A class declared 


that Sufi is called Sufi because he is in the first rank (as-saff- 
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al-awwal) in the court of Allah. A class aserted that sufi is 
called Sufi because the sufis attribute themselves to Ahl-us- 
Suffa; Others said that this name "Sufi" is derived from 
al-Safa viz purity; but this noun, on the basis of literal sense, 
is far from these explainations; although, Safa viz Purity 
cumulatively is adorable, and it's antilogy is Kadar viz 
impurity. The prophet, peace be upon him, said: The purity of 
world has gone and it's impurity is remained. The name of 
delicate appliances is Safa or purity and the name of nasty 
things is Kadar or impurity. Therefor,since the people of this 
section have rectified their morals and conducts, and freed 
themselves from native afflictions, on this account they are 
called Sufis, and now it is their proper name, because the 
dignity of Sufiya is too far away for their affairs to be hidden, 
so their name "Sufi" does not need any origin or derivation. 

Hazrat Sheikh Abdul Qadir Jilani Writes: 
Saar 96 Hdl ables Ie gin Biblical oe Sele Je Bis de dpe 
(STs clgite godke ope LLe «pnd OUT 50 bo ne IS oe Ball: fd Lgl y 
Oh dey Get ope de Sly SLs pb Gilead Le dle cde Agere 
H[ PI GES ae DES nr 9 Goull es Grell 4 pass! 


Translation: The word "Sufi",on the meter of "Foo'il", is 
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derived from "Musafat", which substance is "s,f,w", that is, A 
servant who has been purified by Allah Almighty. For this 
reason, it has been said that a Sufi is one who is on the path 
of truth, free from the calamities of the soul and who is boud 
by the truth, and at the same time his heart does not get 
peace from any creature. It is also said that sincere worship 
of Allah Almighty and good manners with people is called 
Tasawwuf. 

Hazrat Allama Sheikh Shahabuddin Umar bin Muhammad 
Soharwardi writes: 

Gi: SB chy pel: JU aL oy dares oy alb de yj gl IL el 
pha Bh UT SB cet pl ope aed UF JB c Star alll Lge > Ae cdl! le gu 
6 prbens y& cele Lim 2 JB coy peal AUIS ph UT: JIB «gil pl Gy Lares 
be) B69 rey ly ale AU! Lene aU J pny IF 2 JB SSL oy pl 
Hed 5 oN gos gil SB ad ae It lle pad prall pols g tore OS ys 
pe 1S 45 5g BL SS yell ed 1 jh iA el tb SI el aed 
Bed pe: J Ail glee g agle aU clo at J gry yoy) pel egele sli! 
ANE coment ON: feb 9 al eed) Cond cs 52 fp slat geht Sam bead Gy grew ole y pS ome 
SB pereth Lem Cera 9 preNN yt ISU g pet 9 OP acl arch GIT pM eI 
= [I] adh eagnold OIF Lyle paren OS 9h ABI rare AU eS pel pera 
Translation: Hazrat Sheikh Shahabuddin Umar bin 
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Muhammad Soharwardi writes after narrating his Sanad: It is 
narrated from Hazrat Anas bin Malik that he said that the 
Prophet (peace be upon him) always accepted the invitation 
of a slave,riding on a donkey and wearing a woolen garment. 
For this reason, some people are of the opinion that Sufiya 
are called Sufiya because of the appearance of their clothes, 
because they had chosen to wear woolen clothes. The reason 
for this was that firstly woolen garments were soft and 
secondly it was also the garment of the prophets. It is 
narrated on the authority of the Prophet (blessing of Allah be 
upon him) that he said: Seventy Prophets passed by a rock 
in a palace called "Rauha" barefoot, wearing robes and 
intending to go to the Baitul-Haram. It is also said that Hazrat 
Eisa (peace be upon him) dressed in wool and hair, ate the 
fruits of the trees and slept where evening fell. Hazrat 
Hassan Basari Said: | found the seventy Badri-Sahaba in the 
state that they wore woolen clothes. 

Hazrat Imam Abu-Bakar Muhammad-bin-lshaq Kalabazi 
has written: 
sp SD g cle UT lai g La yl peal cline 1b pr 1d pel) Coes boll Adil oS 


drloles A Cte oye od pall rg JB y Al) AB Lhe oye ob eal lod! oy 
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Sg Bed ob gi AD pe | poms Lol 0B SB y cael SS for g 56 alll yea Catal 
why) petls gd yy Ane ods phe ghd! y All eqoor ¢ LUI L 569 fe AUN coy ee 
Cpl aed Lat Ble gl oye ghee gh pi Ad pe | poe Lal 298 Sy Ate pe 
ger aed Gael poms Lait 8 JU geben g dale AUT chao AUN CS guy ge ole | AILS” 
ogi SIS cell gol tb 6 pa AbD pall g Maal SI ogee ope Lal gb vot 
SN St pres yo Ly redy OL b gl sole PLA S ade B 
By 9h pees pe AS 3} VU LG yet ghey gS cole Ig ei g tS petely 

~[P AE gr wy 

Translation: One group says that Sufis was called Sufis 
because of their inner purity and purity of relics. Bishr-bin-al- 
Haris said: A Sufi is one whose heart is pure for the sake of 
almighty Allah. Another Sufi says that Sufi is one whose 
affairs are pure for the sake of Allah Almighty and than as a 
result his greatness,in the of sight of Almighty Allah, is also 
pure. Another group says that they were called Sufis because 
they are in first row in the court of Allah, because their 
courage rises towards Allah and they turn towards him with 
their hearts and present themselves befor Almighty Allah with 
their inner purity. Another group says that they were called 
Sufis because their characteristics were similar to those of 


Ahl-us-Suffa who were present in the time Prophet sallallahu 
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alaihi wa sallama. Another group says that they were called 
Sufis because they wore woolen cloths. Now those who have 
attributed them to wool and Suffa have described their 
appearance in such a way that they are the ones who left the 
world, separated from their friends and traveled the world. 
They kept their stomaches hungry and their bodies naked. 
They took only of the things of world which is not permissible 
to give up, for example, Just as much cloth as is necessary 
to cover the necessary parts of the body, and they ate only to 
the extent that the hunger subsided. 

Imam Abdul-Wahhab-bin-Ahmed Sharaani writes: 
bes SNS esl gh SUB Od pad 6 ae AU! oe (Sb oy pty Jen 
dhe Anadis soy gle Bly oly Ab yy 15) BjlNB rs yg chau ol pay 

—[O]AW! a jLee shew Sem che Cll SI Aart geal 9 OES ate 
Translation: When Imam Bishr (R.A) was asked about 
Sufism, he replied that the name of three things is Sufism: 
First:The light of A'rif should not cover his light of piety, 
Second: He should not speak in the inner knowledge which is 
contrary to the outward appearance of the holy Qur'an and 
Sunnah, and, Third: The greatness should not make him 


reveal the secrets of Allah Almighty. 
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The scholars and thinkers have written much more 
about the meaninig of "Tasawwuf" and "the reason for 
namimg Sufi". However, the summary of all those writings is 
almost the ones we have quoted above with references to 
some great sufis. 
The Source of Tasawwuf: 

Some people claim that Islamic Sufiasm is derived from 
the christian concept of monasticasm and the Hindu doctrine 
of Vedanta, so let us briefly review whether Islamic Sufiasm 
really derived or influenced from Christianity or Hinduasm? 

In the Holy Qur'an Allah Almighty has shed light on the 
responsibilities of prophethood of the Holy Propher (peace 
and blessing of Allah Almighty be upon him): 

USS adel ges F194 gale ple ge V5) GAN Eas Gl 
_ [YA]? cdasrdty “daSoadl 

Translation: It is He who has sent among the illiterate 
people a Prophet from themselves, to recite his verses to 
them and to purify them and to teach them the Book and the 
wisdom. 

In this verse, Allah Almighty specifically described the four 


important resposibilities of the office of propehrthood. First: 
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The recitation of the divine verses, Second: The purification 
of the Ummah, Third: The teaching of the Book, and the 
Fourth: The teachin of wisdom.Out of these four basic points, 
the focus of our discussion is the second point, so at the 
moment we ignore the other three points. Now the question 
is what is the purification of heart? So listen, depurating the 
heart and spirit from all kind of dirty and nasty attributes is 
called purafication of the heart. According to this definition, 
since the depuration of the heart is provided in purification 
and the heart is related to the inner self of the Ummah, it is 
as if depuration of inner state of the Ummah is interpreted as 
purification of the Ummah. The Holy Prophet (sws) took care 
of the purification of the heart and soul of the Ummah till the 
last breath of his outward life, and than after the Holy Prophet 
(sallallahu alaihi wa sallama) this responsibility was taken up 
by the Companions. After the time of the companions, the 
Tabi'een took over this responsibility and after the Tabi'een, 
the Tab'i-Tabi'een. And then after them, their heirs kept this 
sacred prophetic trust alive. Thus, there has always been a 
group within the Ummah of the holy Prophet (peace and 
blessings of Allah Almighty be upon him) which has made the 
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purification of the Ummah his mission, and since the name of 
this ummah-purification and spirit-purification is Sufiasm, it is 
as if the Islamic Sufiasm is not derived from christianity or 
Hinduasm, as some so-called Muslim and non-Muslim 
intellectuals claim nowadays, but it is a purely religious and 
Shari'ah method taught to us by Allah and his Prophet (peace 
and blessings of Allah Almighty be upon him). It is as if 
neighther a product of later times nor is it derived from the 
principles of Jog and Berag. 

Accordind to the narration of Bukhari and Muslim, Gabriel 
(pece be upom him) asked the Holy Prophet (peace and 
blessings of Allah Almighty be upon him) for the education of 
the Ummah: 

HN 9p ASB ONS SG ood hb ol FSIS Wha GF JB glee 6 i peel 

O Prophet of Allah! Please tell me about Ehsaan? The 
Prophet (peace and blessings of Allah Almighty be upon him) 
replied: The Ehsaan (virtue) is that you worship Allah as if you 
are seeing him, and if you can not see him (ie, If you can not 
form such an idea than make sure that) your Lord and Master 
see you. This phrase has been beautifully explained by 


Allama Ali Qari in Mirqaat-ut-Mafateeh Sharah Mishkaat-ul- 
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Masaabeeh. you can see it in detail there. All we need to say 
here is that the Ehsaan mentioned in the Hadith is the 
essence of Sufism; that is, the essence of Sufism is that the 
servant prays to his Lord and Master in such a way that he 
becomes unaware of the whole univers and he can see him 
in every particle of the universe. The same comeplete 
devotion is interpreted as Sufism, which according the 
previous hadith is not an innovation or a product of later 
times, but it is a charming example and the most perfect 
manifestation of the teachings of the holy Prophet (sallallahu 
alaihi wa sallama). 

In short, Islamic Sufism is neither derived from the christian 
concept of monasticasm nor from the Hindu doctrine of Jog 
and Berag, but is a purely Islamic way of life based on the 
Qur'an and Sunnah, which has been interpreted by the great 
scholars of Ummah in their writings. Yes, now if the action of 
a Claimant of Islamic Sufism is seen to be contrary to the 
Qur'an and Sunnah,than the plague is on the neck of that 


claimant and not on the exact Sufism of Islam. 
Do Sufis violate Shari'ah rules? 


According to the clear evidences and proofs, Sufis strictly 


15 Tasawwuf: Reality and Essence 
abide by the Shariah and refrain from anything that is 
contrary to the Shari'ah. Here are some examples: 

Hazrat Saiyid-ut-Taayifa Shaikh Abu'l-Qasim-Junaid -bin- 
Muhammed al-Baghdadi said: 
Waa teae oY «pel Mba bay Cheb Cabos eS oy OTB bade oS 
= [1 Paeell y SSL Ae 
Translation: The person who has not learned by heart 
the Qur'an and written down the Hadith,He must not follow 
the sufism, becouse our knowledge is bnund by Qur'an and 
Sunnah, viz Prophet's custom. 

Hazrat Junaid further said: 

Bal she J pe NB ce gle GLUT gle So pane US” G a 
[4] And 5 

Translation: All the foot-ways are closed for the creature 
of Allah Almighty except for those who follow the foot-print of 
Prophet, may peace and blessing be upon him....Hazrat Abu- 
Sulayman Abdur Rahman bin-Atiya al-darani said: 

CAS chal Ware LSID Lala gil OSG 0 AS old a bey 
[A] deed 3 OES 
Translation: Sometimes a point of Sufiya enters my heart 


but | don't accept it,unless it is made certain by two upright 
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witnesses,Qur'an and Sunnah............... Hazrat Abu-l-Hussain 
Ahmed bin-abi-al-Hawari said: 

[9] Abas MOLd ele 9 dedhe AU) cleo AU! guey di & Lil SL ant Lot ye 

Translation: Whoever carried out a good deed and did'nt 
follow the Prophet of Almighty Allah,His deed is useless and 
worthless. 

Now in the light of above mentioned quotations we can 
say that Sufis strictly abide by the Shari'ah and refrain from 
anything that is contrary to the Shari'ah. From these 
quotations this is also clear that Islamic Tasawwuf depends 
completely on the Holy Qur'an and Sunnah and represents 
the main manifestation of practice in Islam. 

Assassination of Justice: 

| have just stated that Tasawwuf or Islamic-Sufism is a 
purely Islamic and Shari'ah matter. It is neither derived from 
Monasticasm nor from Vedanta. Yes, It so happend here that 
in later times many lustful, greedy and fake Sufis shone their 
shops with the name and support of Islamic Sufism and 
these fake Sufis did anything illegal to promot their forbidden 
trade under the guise of Sufism, and at the same time they 


did not refrain even from adopting the signs of other religions, 


17 Tasawwuf: Reality and Essence 
but here it should be noted that this was the private practice 
of these monylenders, that is, the true sufism of Islam had 
nothing to do with these superstitions and nonsense. 
Nevertheless, when the opponents targeted Islamic Sufism, 
they justified their opposition by presenting the absurdities 
and illegal activities of the self-styled Sufis, that is, they 
criticized the true Sufism of Islam but the arguments that 
justified the criticasm, they were based on uncivilized and 
dirty traditions of non-Islamic Sufism. Subhan-Allah,This is a 
great slander. 

The requirement of justice was that when it came to 
Islamic Sufism, the arguments should be presented keeping 
in view the real Sufism of Islam and the real class of Sufis, 
but unfortunately this did not happen. Thanks to the 
opponents of Islamic Sufism! If not the assassination of 
justice, what else can you say?? 

Essence of Tasawwuf: 

There has been some discussion about the "Essence of 
Sufism" in discussion of "the derivation of the word Tasawwuf 
and the reason for naming Sufi". There is a little more 


discussion going on under a parmanent heading so that the 
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issue becomes more clear. So, while discussing the essence 
of Tasawwuf Sheikh Shahabuddin Umar bin Muhammad 
Soharwardi writes: 
po 5 AGL J ghey J BA le 5 ped dale ob IL I By 
ball 2 pd. ileal! Ay sie CMH oly BID GU clgiles for aory Uae 
Hears « ISS Sl ges 6 OB chee Spl g Adee HID pS SALI! pa 
Al glad co go S10 Lidl al 0 Andvasd ode le diay ge ed pd pe LSI 
US 91 Ugillne ya Alay) gb y pt OS pei LoS ye ASTI ype din LADY 
Ad 5 Ai Le Sous y cdingrrare Aight al ged ay Si lgee by BL GLSI ag ey 
onl 1s SH DUS AW SB Anti cle tals @itBy Add cle dy eib pb co Sy 

HL 9 edly Grell ge tll cle Apel gill olay G@lanilly stage al 

Translation: There are more than a thousand sayings on 
the essence of Tasawwuf but since copying all those sayings 
will lengthen the conversation, | will present a rule here that 
covers all those sayings, because the words, although 
separate, However, in term of meaning all those statements 
are very close to each other. | say that: A Sufi is one who 
always cares for purity, keeps his time free from the defect of 
evil, and helps him to remain pure in such a way that he is 
always in need of his Lord. By being in need of Allah 


Almighty, he will be cleansed from evils, so whenever his 
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soul moves and one of the attributes of the psyche prevails, 
the Sufi will understand it with his deep insight and then 
giving up that psychic attribute, he will flee to his Lord. In this 
way, his heart will be satisfied by always remaining pure, and 
if the soul moves, then he will disintegrate and evil will be in 
front of him. It is as if he rules over his heart with his Lord 
and over his soul with his heart. Allah Karim says: Firmly 
establish the commands of Allah, giving testimony with 
justice; and this rule over the soul for Allah is realized in 
Tasawwuf. Someone else has said: Tasawwuf is completely 
restless, so when peace is established, Tasawwuf does not 
remain. 

Hazrat Allama Sheikh Shahabuddin Umar bin Muhammad 
Soharwardi in another place writes: 

CHF SB ge le gle Sar all ee patil Sle teal OF pel sony) JU 

CBS Bd 5l pela Vee By IS Sl 9 So oi pall 1 Soll ulate 
Seb g SLT AU! oy Hee poo Ty fac aban gly whe al si pal gions JLB 5 
SF iD pall feb yg Lil ae foe gf Lara! moder gy Lore! ae SH bo) 
ct Neal 9 ASS yo Chae yt od peal s AUIS ot Seger SUB 9 cy lt Joly ALS! 
CF wegen fey. holly AU oie 6 geal y pil yo AU Si abe ails Sa 
Sarl y east GLY AB Lae g dy pl AaB ge 6 CB Aghia : JU OP el 
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@ ghey ghash s Abe y J olde A jee y ital 61 gl Agile 9 Ay II Lie 
[MPa pdt 8 ge ll Lal y Adee 

Translation: Hazrat Royam Said: The name of leaving 
one's soul with Allah Almighty according to the will of Allah is 
Tasawwuf. Amr-bin-Uthman-al-Makki said: Tasawwuf is the 
name given to the servant who is always engaged in the 
work that is best for him at that time. Someone else has said: 
The beginning of Tasawwuf is knowledge, its middle is action 
and its end is the gift of Allah Almighty. It has been also said 
that Tasawwuf is the name of citation with congregation, 
ecstacy with "Sema" and action with obedience. It has been 
also said: Tasawwuf is the name given to giving up formality 
and generosity of soul. Sahl-bin-Abdullah said: A sufi is one 
who is free from evil, full of passion and fun, detached from 
people and attracted to Allah Almighty, and both gold and 
clay are equal to him. When someone else was asked about 
Tasawwuf or Sufism, he replied: Purification of the heart from 
the harmony of creation, abandonment of bad morals, 
abstaining from human attributes, relationship with real 
sciences and obedience of the Prophet (sallallahu alaihi wa 


sallama) is Tasawwuf. 
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Hazrat Haris Muhasabi writes highlighting the essence of 


Tasawwuf: 

bash y ley g ohe Sele Sy bh pelly cgilly ill ye daSrrey ford 
role oy Cm Fe 1 SY Cat 
= eel O99 SI SAS ibe yey ball gi SI fae! 


Translation; When you follow the verses of the Qur'an 


Ste ILiel y neeniy yee g Agno 


that have a clear meaninig, viz, obey the commands and 
commandments and leave the prohibitions, have hope and 
fear in your heart towards the promise and threat, believe in 
the verses the meanings of which are indistinct, and believe 
in the stories and examples narrated in the Qur'an, then you 
will come into the light of knowledge from the darkness of 
ignorance and you will reach to the spirit of certainty 
escaping the torment of daubt. 

If you consider the above quotations, you will come to 
know that according to the greatest thinkers of Tasawwuf, 
the essence of Tasawwuf is nothing but that the servant 
begins to follow the Qur'an and Sunnah completely. So now 
in the light of this explaination it can be said that if a person 
follows the Qur'an and Sunnah completely, then he is a Sufi 


according to the scholars of the Ummah, and if a person acts 
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or speaks against the Qur'an and Sunnah,he can be anything 
but not a Sufi. 

Do Sufis believe in Reincarnation and Indwelling? 

Some people accuse the Sufis of believing in reincarnation 
and indwelling, although the writings of the Sufis show that 
they are strongly opposed to this view.On the contrary, Imam 
Abdul-Wahhab bin Ahmed Sha'raani has mad it clear that 
some people have slandered the great thinker of Sufi-Class 
Hazrat Sheikh-e-Akbar Muhyuddin Ibne-Arabi only in enmity, 
althogh the explaination of Hazrat lbn-e- Arabi itself shows 
that he was not only against this idealogy but also called it 
the belief of infidels and polytheists. Let's talk about this 
plaintiff with some clarity. 

The actual point is that there is a doctrine among the Sufis 
called "Wahdat-al-Wajood" (Oneness of Existence). Wahdat- 
ul-Wajood is a purely mystical issue which has been 
beatifully eloborated by Hazrat Sheikh-e-Akbar Muhammad 
bin Ali bin Muhammad Hatami Taayi alias Muhyuddin 
lbne-Arabi r.a in his writings. The result is that there is only 
one being and that is the very essence of Allah Almighty. 


Everything else is its manifestation and reflection, but it does 
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not mean that You and |, Khalid and Bakar, tree and stone, 
flower and blossom, all are Almighty; No, absolutely not, it 
only means that the real being is special to Allah Almighty 
alone because He has always been and will always be. Allah 
pak said in the holy Qur'an: 

G5 VBI ob IS 

that means:All things are destructible except His Entity. and 
as far as the creation is concerned, this ceation did not exist 
before, it was created by Allah and then one day it will end 
according to the will of Allah almighty, so there is no concept 
of real existence in the creation; The being is that which is by 
himself and that which has always been and will always bee, 
and since such a being belongs only to Allah, then in reality 
there is only that. Since all of us have no parmanent 
existence, we are all mere manifestations of the essence of 
Almighty Allah. 

Now you tell me where did the idea of reincarnation and 
indwelling come from in the doctrine of Oneness of 
Existence? Hey You! we are all "Possible" and the Sufis are 
saying that the "Possible" is a reflection, and you also know 


that the "reflection" in term of its reality, in any case, is 
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separate from the original. So, where is the justice in linking 
their word, viz reflection, to the original? Yes, if something is 
said from someone regarding reincarnation or indwelling, 
then it is necessary to interpret it, because there are clear 
expressions of Sufis in the negation of reincarnation and 
indwelling. 

Therefore, Hazrat Shaikh Muhyuddin Ibne-Arabi says that: 
"A person who believes in recarnation, is sick; because the 
stance of reincarnation is an uncurable disease and those 
who believe in indwelling, are atheists, that is, those who 
deny the existence of Almighty, just as those who believe in 
reincarnation are ignorant and useless"(Futooha't-e-Makkiya, 
Bab-ul-Asraar). 

Hazrat Sheikh-e-Akbar says in another Place: "Haa'dith" 
(A thing that was not there before, was born later and will end 
one day) can never be free of accidents. If the Qadi'm (An 
existance that no one has created, which is himself, and 
which has always been and will always be) is ever dissolved 
in a Haa'dith, then the stance of idol will be correct. The 
Qadi'm himself never dissolved in anyone, nor does anything 


else ever dissolve in the Qadi'm"((Futooha't, Bab-al-Asraar). 
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It is clear from these quotations that the Sufis are not 

conviced of reincarnation at all. Yes, They believe in Wahdat- 
ul-Wajood, that is, Oneness of Existence, and now perhaps it 
goes without saying that the doctrine of Wahdat-ul-Wajood is 
absolutely separate from the concept of reincarnation and 
contrary to indwelling. 

The scientific dignity of Sufi class: 

An objective study of the history of the Sufis shows that 
these brave people were both devotees and commentators, 
ascetics and muhaddiths, mystics and jurists. They played a 
very important role in every field of trustworthiness but it is 
unfortunate that we introduced them only as sages who sit in 
solitude and engage in remembrance and contemplation. 
The worst result of which was that their piousness remained 
intact but they disappeared from the field of thought and 
research altogether. Rather, it would be better to say that due 
to our frozen thinking and action, we have almost wasted a 
huge amount of thought and research that was offered by 
these thinkers of Ummah. Any way, it is certain that the 
leaders of Tasawwuf have rendered invaluable services in 


the field of science and research besides preaching and 
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reformation. Therefore, while shedding light on the scientific 
dignity of the Sufi class Hazrat Imam Abu-Bakar Muhammad 
bin-lshaq Bukhari Kalabazi writes: 

AWE 9 SLEW ele oy orl UIE gil g Lares oy AUIS Loree yl 
cpt res Su gil 9 SiN Shee ot erety geile bel cS yloclly SUI Ge 
AWNLE $8) 955) pV fob lol op teres Oboe gil y Sle lt By pI fad oy poe 
Be} el Me gly Pl Joa cy eres AILS gly esha a cle oy ares 
099 gS LoS ADE ad SY gh 9 SAF poet eeKead Lares oy Gree! op enn gg 
bens YW a ghe ST Ce sl godt a shel ror cell fradlly wgh > sgeinadl oy 9.) pgetncnll 
eS Sah gts cgyT i ele y Aa! y pS y Ada peor y Cot pel pro y 
OV Uae USS oe yl Su od coly paell Jal y cy bead SU ol yp gibtnnan g 
HL GE pl FS tt 2 5g 

Translation: Abu-Muhammad Abdullah-bin-Muhammaad, 
Abu-Abdullah Ahmed-bin-Asim al-Intaki, Abdullah-bin-Khabig 
al-Intaki, Haaris-bin-Asad al-Muhasabi, Yahya-bin-Ma'az Razi, 
Muhammad-bin-U mar-bin-al-Fazl-al-Warraq-al- Abu-Bakar 
Tirmizi,Abu Usman Sa'id-bin-Ismail Razi, Abu-Abdullah 
Muhammad bin Ali al-Tirmiza, Abu-Abdullah Muhammad bin 
al-Fazl al-Balakhi,Abu-Ali al-Juzjaani, Abu-al-Qasam-bin- 
Ishag-bin-Muhammad-al-Hakim-al-Samargandi. 


The above-mentioned people are the leaders of the Sufi 
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class and very famous people whose knowledge and grace 
have been witnessed by all. They collected everything from 
inheritance to acquisition. They listened to hadith and 
collected science of jurisprudence, theology, lexicography 
and knowledge of Quran, which can be found in their books 
and writings. Even the later and contemporary scholars, 
although they were not inferior to the above-mentioned 
scholars in terms of knowledge, but we have not mentioned 
them here because there is no need to report with eye- 
witnesses. 

Highlighting the scholarly dignity of Sufi class Imam Abu- 
Nasr al-Seraj Toosi writes: 
pgilins 3b Cyt ot Shes slg! ae | pias! Lash dd pad! Olid 9! 
& bd LiL pes SIS EIS 1S i as y 9 gee oD at pills ol 9 anger phe I pL g 
Cor DAR poll 9) pally ga ST Led y IAB y 8 wl Ub gis ys all g Lily 
= [IP Jonge she 
Translation: There is no doubt that the Sufis not only 
agreed with the jurists and muhaddithin in their beliefs, 
accepted their knowledge and did not oppose their principles 
and meanings on the condition of abstaining from 


innovations and carnal desires and connecting with the 
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mosdel and obedience, they also joined them as partners in 
all sciences. 

The intellectual glory of the Sufis is that in the third, fourth 
and fifth centuries AH, when the scholars and commentators 
were justifying the fusion of philosophy within the simplicity of 
the principles and beliefs of Islam, and Muslim thinkers 
subconscously incorporated islamic sciences and ideas into 
philosophy, it was the Sufis who warned the Muslim Ummah 
against this dangerous practice and reformed the Muslim 
scholars and thinkers writing extraordinary books and articles 
like "Tihafah-al-Fala'safa". 

Summary: 

From the discussion so far, it may have become clear to 
you that the Tasawwuf or Islamic Sufiasm is not an 
innovation or post-apocalyptic religion, but rather it is the 
whole spirit of the Qur'an and the conduct of the holy Prophet 
(peace and blessings of Allah be upom him). It should be 
noted here that the interpretation of Islimic Sufism given to us 
by the Orientalists is very painful, but even more painful is the 
fact that many of our Muslim brothers and sisters after 


reading the writings of the Orientalists on Sufism, understood 
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a meaninig and explained it to us for which there is not even 
an inch of space within the true Sufism of Islam. Hence, we 
all must beware of such misconceptions that have been 
spread or are being spread about Islamic Sufism under 


western thoughts and influences. 
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